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“Second Generation”, Cultural Retention and Ethnic Identity:

Young Portuguese and  Portuguese-descendants in Canada

The way in which young Portuguese and Portuguese-descendants of the diaspora relate to Portugal and the Portuguese culture, namely with respect to cultural and linguistic retention, is important in various respects, and may be analyzed from a number of perspectives. Looking at the situation from the point of view of young Portuguese and Portuguese-descendants living in the cities of Toronto and Montreal, in Canada, the present paper seeks to understand their attachment to (or detachment from)  both of those realities - Portugal and the Portuguese culture - and, thus, their acceptance or denial of their respective ethnic identity.  Naturally, this perspective is of interest to the youths themselves, as it concerns aspects of their life that are as important to them as their own identity. But it is also a perspective that bears considerable interest for the  country of origin, since it provides a glimpse into  what the future may hold in terms of the relationship between that country of origin and its diaspora, namely with respect to the very nature and intensity of that relationship. 

The present paper is based on a study conducted by the authors and carried out in the cities of Toronto and Montreal, in the year 2001, on the incorporation of young Portuguese and Portuguese-descendents in those two Canadian cities (Oliveira and Teixeira, in press).  

Besides using direct and participant observation and interviewing 23 qualified informants in both cities, the authors also collected data from a sample of 354 young Portuguese and Portuguese descendants, of which 244 in Toronto and 110 in Montreal. In both cities the sample took into account the Portuguese regional distribution of those interviewed (or of their parents) – Azores and mainland Portugal – as well as the distribution by sex, by age group – ages 14 to 24 and 25 to 34 – as well as by education – separating those who have completed mandatory schooling from those who have not. The data thus collected were then submitted to computer analysis at the Institute for Social Research, York University, in Toronto.  

Language (and culture) retention, and its contradictions

Modern-day defense of cultural retention (retention of the culture, and especially the language, “of origin”) in the name of (though not necessarily by) immigrants and their descendants is, generally speaking, strongly proclaimed and enthusiastically supported by, among others, social scientists, politicians and the media, who see their opinions on this matter substantially reinforced by the so-called multicultural policies of inter-ethnic relations, so much in vogue these days. In Portugal, as well as within the Portuguese immigrant "communities" abroad, the defense of cultural  retention seems to rank so high in the agenda, that it is no easy task to find a single voice to the contrary. This, however, is, if nothing else, a curious situation, for two fundamental reasons.   On the one hand, because it happens in a country where no opportunity is lost to poke fun at the emigrants: for the way they dress; for the manner in which they are said to brag about their material wealth; for the houses they build – depreciatively referred to by their French designation of “maisons”, in mainland  Portugal, where many people seem to consider them of incredibly bad taste; but above all, for the way these immigrants speak Portuguese. This is so much so that a new word – “imigrês” - has now been made part of the Portuguese vocabulary, to express the  way most Portuguese emigrants end up speaking the Portuguese language. Curiously enough, however, these emigrants are, in the same breath, handed the heavy and solemn responsibility of keeping the Portuguese language and culture alive, of ensuring its survival, wherever they happen to live!… 

The other reason why this insistence upon defending the culture, and in particular  the language of origin, may be seen as curious, if not surprising, lies in the fact that it is  in clear contradiction with the apparently unanimous opinion that  many  of those young  immigrants and immigrant descendants find themselves in a difficult - sometimes said to be traumatic – situation, by virtue of living between two cultures, frequently not knowing to which they belong, and  feeling that somehow they don't quite fit into either of them. The following statements do illustrate this point, with respect to young Portuguese and Portuguese descendants.

"The adolescent becomes aware of the social conditioning and, humiliated, takes refuge in expressing a strange behavior, which manifests itself in a variety of different ways, be it through excessive shyness or the strained exhibition of ‘Canadianism’, refusing to ‘be’ Portuguese or to speak the language.  Hence, the adaptation of one's name to phonetic English and, in extreme cases, even the total rejection of one's family and origins" (Bulger, 1987, p.11, on young Portuguese and Portuguese-descendants in Canada.  Authors’ translation). 

"a Luso-Canadian who writes about the conflicts of the second generation, speaks of those who ‘remain indecisive’, without quite knowing when they should act like ‘ethnics’ or when it is best to act like Canadians.  This requires the expertise of a tightrope walker, even for those who have become partially integrated and have adopted those features they admire from each of these two worlds, while rejecting those aspects that do not please them.  This duality, this continuous seesaw of emotions, ways of thinking and acting, is, for those more sensitive individuals, a true form of existential anguish " (Bulger, 1987, p.11, on young Portuguese and Portuguese-descendants in Canada.  Authors’ translation).

"Under these circumstances, the child generally emerges into the adult condition as bicultural, although, to a certain degree, he is also marginalized.  His or her inability to belong completely to either of these worlds (and here we are referring to the world he or she encounters at school and the family-centered world) in conjunction with the psychological exhaustion resulting from the constant search for balance, and the need to chose between alternative routes, can impose limitations" (Cool et al., 1994, p.7, on young Portuguese and Portuguese-descendants living in the United States. Authors’ translation). 

"Youths and, above all, children, may experience their double-faceted lifestyle (French and Portuguese) in a conflict-ridden manner and may even  renounce their acceptance of these two dimensions of their life" (Cunha 1988, p.59.  On Portuguese and Portuguese-descendant youths living in France. Authors’ translation).

If this is the reality experienced by the majority of Portuguese and Portuguese-descendants of the diaspora, and if, as most authors seem to so clearly state, the situation is due to these same youths simultaneously being confronted with two – if not more – distint cultures, then the most elementary of reasonings would lead us to the inescapable conclusion that the problem can only be solved by effectively changing that situation – that is, by distancing these youths from the cultural duality in which they find themselves, thus trying to eradicate the "identity problem that may represent a 'double culture’ for them" (Santos, forthcoming, p.1). And yet, what we see is that those who so clearly – if not eloquently – tell us about what they themselves consider to be the  difficulties and dangers of cultural duality, are the same who so ardently seem to defend cultural retention,  in the sense that this expression is being used in the present paper: retention, by immigrants and their descendants, of the culture and, above all, the language “of origin”.

The situation just described, particularly when considered in light of the well known resistance of the vast majority of youths to that cultural retention, naturally raises a number of questions, among which the following immediately come to mind:

· Why, after all, is so much pressure put on the youths to accept and pursue cultural and, above all, linguistic retention?  In other words, what - and in whose opinion – is there for the youths to gain from such an effort? 

· What do young  Portuguese and Portuguese-descendants living in Toronto and Montreal think about  this issue?  What importance does Portugal and the Portuguese culture play in their lives, how do they identify with these two realities, and what influence - if any - do they hold over their lives?

The remaining of the present paper will, to a large extent, focus upon looking for answers to these questions. We begin by addressing the first one – looking into the main reasons usually evoked to justify the need for cultural and, above all, linguistic retention - then attempting to identify its main proponents.  Next, we will look at the subject from the perspective of the youths themselves - their attitude as well as their behavior  on this matter. Finally, we’ll consider how the situation in which they find themselves  impacts upon their identity. 

Cultural Retention - why?

Portuguese emigrants and their descendents are routinely the object of various appeals, coming from different sources, and made with the intent to try to convince them to make an effort in order to retain their culture – and above all their language –  of origin. For the most part, no specific reason is mentioned as to why that retention should take place, although the impression is frequently left that it is one's moral duty, as an immigrant - the duty to preserve one's culture and language, and to transmit it to the next generation.  Occasionally, however, some reasons are articulated in favor of that retention, the most common of which are the following: 

a) Preparation for return to the country of origin.  This argument has traditionally been invoked, especially in reference to the Portuguese who settled in European countries and who, for a long time, were considered - particularly by some receiving countries - to be temporary migrants.  As it turned out, however, most of those originally thought - or hoped - to be temporary migrants, guest workers, Gasterbeiter, or their equivalent in any other European language, ended up adopting the receiving countries as their own, and settling there permanently.  Of course, the argument may still hold sway with some Portuguese families who did, in fact, end up returning to Portugal, or are intent in doing so, bringing their children along with them. However,  when directed at Portuguese immigrants as a whole, the argument has become increasingly unconvincing, if not irrelevant.  

b) Communication between first generation immigrants and their descendants.  This argument plays an even lesser role today than the one above referred to, for various reasons.  On the one hand, because the mother tongue of the vast majority of youths who make up the "second generation of immigrants" has been Portuguese - often, in fact, being the only language they spoke during the  first years of their lives. On the other hand, the knowledge their parents acquired of the dominant language, even when rudimentary, has been enough to enable them to communicate with their children – at least to understand what they say. As a result, situations where members of the first and second generations are unable to communicate with each other due to a language barrier are very rare, indeed.  One could, in fact, say that at the present moment, many years after their arrival in Canada, more and more Portuguese parents feel at ease speaking to their children in one of the country's official languages - which a large and ever-increasing number of them already do. 

c) Second language - an asset, when looking for a job?  This argument gained in importance as theories on institutional completeness of "ethnic minorities" (Breton, 1968), on the important role carried out by so-called economic enclaves (Portes, 1999), on the growing dynamism assumed by some diasporas (Cohen, 1997), and on the new forms of incorporation experienced by "second generation immigrants", particularly that of segmented assimilation (Portes and Zhou, 1993), became increasingly popular.

However, it must be recognized that the various phenomena just referred to, do not manifest themselves equally among the various "ethnic communities", and in this respect, the "Portuguese communities" of Toronto and Montreal are certainly not among those where  these phenomena play the most relevant role - in particular with regards to the presence of important economic enclaves and of a diaspora characterized by the dynamism and the influence displayed by certain other groups. For this very reason, and taking aside a few occupations of lesser importance and uncertain future – which for that reason are not even very attractive for the new generations - it would be difficult to make the case that knowledge of the Portuguese language in Canada represents, at the present moment, an important professional qualification in the scope of the dominant economy.  Nonetheless, this argument is perhaps the most convincing of all those that have been put forth in favor of cultural retention. It is also, as we shall see, the one most often referred to by young Portuguese and Portuguese-descendants who answered our questionnaire, as being, in their opinion, the main reason for retention of the Portuguese language.  

d) Pride in one's ethnic identity, and thus greater motivation to achieve higher academic success.  As is well known, this argument is intimately tied to the so-called politics of self-esteem (Oliveira and Teixeira, in press) - the idea that there is a direct relationship between self-esteem and performance and that this relationship proceeds in exactly the direction indicated: if an individual has high self-esteem, this will affect his performance - namely in an academic context - in a positive manner.  However, this argument arouses considerable controversy, and sees itself confronted with precisely the  opposite view – the idea that the relationship between self-esteem and academic performance of youths does, in fact, exist, but that it manifests itself in precisely the opposite direction. In other words and according to this view, it is not one's self esteem that leads to high academic performance, but rather good academic performance that leads to high self-esteem. The latter position has been substantially strengthened, particularly in North America, by the remarkable academic performance of youths belonging to ethnic groups whose level of self-esteem has been qualified as among the lowest of all ethnic groups (Portes and Rumbaut, 2001).

Cultural retention and its proponents

If the subjects of cultural retention are, naturally, immigrants and their descendants,   the same cannot be said of most of its proponents and defenders - which are to be found both in the receiving country (Canada) as well as in the sending country (Portugal). In short, proponents of cultural retention may be tentatively grouped into the following categories:

a) Parents, belonging to the "first generation" of emigrants whose children are members of the "second generation" - Simultaneously subjects and proponents of cultural retention, these individuals make up the first line of defense for language and culture retention. 

For reasons that are easily understood, though.
On the one hand, for the need they feel to communicate with family, friends and other elements of the "community". In fact, even those who have, after years of residence in Canada, acquired a reasonably good knowledge of one of the dominant languages of the country, do – with very few exceptions - feel far more comfortable communicating in Portuguese than in any of those languages. 

On the other hand, due to what Selim Abou called the "third death of the immigrant" - which would take place when, in view of the lack of interest or even the revolt of his children against their parent's culture, the immigrant realizes that his world - the world of his ancestors and their traditions - has, after all, begun to crumble (Abou, 1981). Then, like anyone threatened with imminent death, he reacts defensively: "Everyone in this house is to speak Portuguese!" - is often the order of the day in the homes of many Portuguese immigrants. 

b) Individuals for whom cultural retention represents some form of material, namely professional, gain  - This is the case with many academics, namely social scientists (in particular those whom Herbert Gans (1997) refers to as insiders - i.e., social scientists who either are themselves members of the ethnic groups they study, or who behave as such with regards to the positions they take in favor of those groups), as well as of teachers of Portuguese language living abroad - which, in North America, include those employed by Portuguese Culture and Language departments or other similarly named Centers found in various Universities, not only in Canada, but throughout the United States, as well.  

Similarly grouped under this category are some members of the Portuguese media, both in the "communities", and in Portugal, as well as businessmen, in particular those who deal in the “mercado da saudade”
.  
c) Members of government, politicians, journalists... important sectors of the public in general - With respect to this group of proponents/defenders of cultural retention, and the actions they undertake, it must be said that this refers to members of the said group, both in Canada and in Portugal. With at least one difference between the two countries, though: in the first case (i.e., on the Canadian side), and at least in theory, cultural retention is simply made possible, is presented as an option to which the individual is entitled, as a member of a particular ethnic group. Immigrants are thus offered the conditions which enable them to retain essential aspects of - and take pride in - their culture of origin, if they so wish. In the second case, however (i.e., on  the Portuguese side), defenders of cultural retention seem to take on a stance of active promotion, one that appears as a wake up call for parents to pay attention to the need (if not even to their duty) to do everything in their power to that end, to unequivocally and insistently encourage and incite its 
realization.  

We will now consider what young Portuguese and Portuguese-descendants  think and how they feel with regards to this same subject.

How young Portuguese and Portuguese-descendants in the diaspora “see” Portugal  

Although the majority of young Portuguese and Portuguese-descendants living in the cities of Toronto and Montreal were born in Canada, they nevertheless seem to reveal a considerable degree of identification with, and attachment to, Portugal: the vast majority (roughly three quarters) of them declare that they feel solely Portuguese or, at the very  least, Portuguese-Canadian 
; and when asked who they would like to see win a sports event held between Canada and Portugal (an indication of some degree of affective ties to one or the other of these countries) the percentage of those who stated that they would prefer Canada to win over Portugal was of little significance (16.3%). 

On the other hand, and according to data collected by the authors, the degree of interest that those youngsters express in Portugal is considerable. In fact, when questioned about whether or not they were interested in what happens in that country in general, over 70% of them answered in the affirmative. The significance of this interest in terms of their real knowledge of the country depends on the indicators used, however, with their self-proclaimed level of knowledge about sports-related events being particularly high (61.4% of those questioned claimed to be "very well" or "well" informed), but less so with respect to subjects of a social nature (to which 55,5% claimed the same level of knowledge) and even less when referring to economic (43,1%) and political (26,4%) issues.  

The contacts we have established with young Portuguese and Portuguese-descendants  over the years, both in Toronto and in Montreal, have provided us with information which would seem to indicate that the image of Portugal held by these youths  - as by their parents, incidentally - has improved significantly in recent years.  Although it is not possible to confirm this impression here, given the lack of data collected from the past which would allow for such a comparison to be made, the reality - that which we observe when we speak directly with these youths, as well as that provided by the data collected by questionnaire - is all too evident to be ignored.  In truth, roughly 81% of youths consider Portugal to be a "very modern" (12.4%) or “modern” (68.1%) country. The decisive factors behind such an improvement in the country's image include Portugal's adherence to the European Union, as well as the organization and hosting of Expo98, which took place in the capital city of Lisbon. Used to Portugal never being spoken about, or worse, to it being referred to in negative or demeaning terms, those youths who reveal an interest in Portugal welcome the images of a country that now appears to be, in various respects, a reasonably modern and European country. 

The majority of images that these youths acquire of Portugal  – and, undoubtedly, those which leave the greatest impact – are, however, the ones which they have the opportunity to collect directly when they visit the country on holidays, for the most part in the company of their parents.  In this respect, the percentage of those questioned who never visited the country where their parents (or even they themselves) were born is quite low (14%), as is equally low the percentage of those who visit there every year (12.9%).  The vast majority of youths questioned had already visited Portugal, although most of them did so less than on a yearly basis. From what they see when they visit Portugal on holidays, approximately one third of youths  (35.9%) do, in fact, express an interest in the possibility of moving there in the future. What advantages they feel exist in Portugal that could make them want to live there one day, is what can be seen from some of their statements.

“ Because my whole family is in Portugal". (R5).

 “I miss my home, town, family and friends”. (R35)


“Because it is my country, and one day I want to go back” (R46).

““Saudades”. Sometimes I long to reconnect to my past. Love the scenery, the beaches, the castles and palaces… The history, I can breathe it in there. Portugal gives me a sense of continuity and permanence” (R52). 


“It is my homeland, I feel better there, and I like to visit my family” (R262).


“There is no ocean here" (R321).


“I live in Canada, and with every passing day I feel that I don't belong here.  I left my country in search of a better quality of life and in the end I think that between Canada and the Azores, I prefer the Azores" (R336).

“Like the slow pace atmosphere. And like the way of life there, less work more relaxation (R20)”.


“In Portugal, the people live life more happily, maybe the climate has an influence in that respect” (R123).


 “Because I love the way the Portuguese people live their lives in Portugal. It is a stress free environment. Furthermore, they seem to enjoy and do more activities than here in Canada (probably because they have more free time)”(R164).

“Because I think that they live better than we do, and that, in fact, they lead a richer life” (293).

             “Weather, working hours, and more places to go” (R142).

 “The weather.  The possibility of helping my country to progress (R260).

“Leave the Canadian weather” (Q264).

“The temperature”(R289).

“To escape from the snow.  In Portugal it is always warm” (R290).

We purposely grouped these answers supplied by the youths, so as to illustrate how the choice they make is based on one of three factors. 

In the first place, the longing they feel for a country that they left behind, as well as for  family members who also stayed back there. This answer was given by youths who were born in Portugal and who left the country with their parents at an age when they could already remember how it was like and what they were leaving behind. 

In second place, another group of answers refers to the conviction - frequently expressed among "first generation immigrants" - that people work very little in Portugal, preferring instead to spend their time having fun.  It is interesting to note, however, that while this comment is often made by many immigrants (i.e., members of the "first generation") in a demeaning manner, as if to justify the relative backwardness of the country, such is not the case with the youths we interviewed.  For many of them, the attitude of Portuguese residents towards their work and life in general, is preferable to the rush-rush day-to-day life experienced in Canada.  It is also worth mentioning that, with only two exceptions, all comments  transcribed up  to now were made by youths who were born in Portugal.  

Finally, the last group of answers quoted above refers to the climate in general, and the harshness of the Canadian winter.  This is an additional indication that these answers were provided by Portuguese-born youths. In fact, among those born in Canada or who arrived there at a very young age, it is not uncommon to find many who feel that the beauty of the snow, and the winter sports, are at least as enticing - if not more so – as the   Portuguese summer.  

In the meantime, it is one thing to speak of what one would like to see happen - and quite another to speak of what one thinks that will, in fact, happen.  Although a relatively high percentage of youths questioned expressed a desire to live in Portugal, that does not necessarily mean that all of them believe their wish will ever come true.    In reality, the percentage of those who declare having already made plans to live in Portugal permanently (28,5%) is lower  - although this percentage is still surprisingly high overall.  However, some of these youths admit to the fact that their opinions on this subject are given somewhat light-heartedly, and are essentially based on a few fun-filled short weeks they spent on holidays, probably in an environment that shares very little in common with what would eventually become their day-to-day lives if they ever decided to move to Portugal permanently.  

Let us now turn our attention to the opinions provided by the two-thirds of the youths interviewed - almost entirely born in Canada or having moved there at a very young age - who responded negatively to the question concerning their desire to one day live in Portugal:

“I cannot identify with the life that they live there. It is a very different lifestyle

 (R3).


“Life in Portugal is a little more peaceful (more boring). In Canada there’s more to see, to do, to choose.” (R6).


“Because it is very different spending holidays there and enjoying them, as opposed to actually living there. I enjoy Portugal in moderation; this way, I always look forward to going back” (R7). 


“Too many friends here” (R8).


“Have no emotional connection to it” ( R10).


“No, because here in Canada we live in better conditions and we're able to get a better education” (R19).


“I would not like to live in Portugal, because I have attended school in Canada for 11 years now, and I am extremely comfortable where I am presently living. I am in Karate and I have almost reached black belt. If I were to leave, then I would have to start my life over, and all my accomplishments would be lost” (R22).


“Because I find Canada a better place to work and make a living in” (R24).


“Because their world is different from the world in which I was raised” (R31).


“I don't feel that I would have the same standard of living nor the opportunities that I enjoy in Canada” (R45).


“Because I don’t like it there, I think it’s behind a few decades” (R76).


“Canada is a better country in all aspects” (R105). 

“Because I like Canada a lot” (R294).

As we have just seen, the deciding factors in the choice of the majority of young Portuguese and Portuguese-descendants, that make them prefer  Canada over Portugal as the country where they wish to live, are factors of a cultural nature (identification with the cultural environment), and above all of an economic nature (the perception that Canada is a more advanced country than Portugal, and thus is able to provide its inhabitants with a better quality of life). 

Portuguese language and culture in the eyes of young Portuguese and Portuguese-descendants 

We have just reviewed some of the indicators which may prove helpful in our understanding  of the importance that young Portuguese and Portuguese-descendants,  living in the cities of Toronto and Montreal, bestow upon Portugal - how they "see" the country where a good number of them, as well as their parents, were born, what role, if any, that country plays in their lives. Next, we will consider some complementary indicators - that is, data which, although still referring to Portugal, reflect a greater emphasis on cultural aspects, and may, therefore, help us understand where these youths stand with respect to the Portuguese culture, how they identify with it, how important it is in their lives. 

First of all, the vast majority (90.9%) of youths questioned from both cities seem to share the opinion that there are strong reasons to feel proud of their ethnic identity. When asked about the reasons for that considerable display of pride, almost half of them (47.6%) refer to the past, to History, as the main reason. Of the remaining, approximately one quarter were unable to put forth a single reason for that pride, while the rest of them gave various other reasons 
. 

 For illustrative purposes, we present below some of the more representative of the statements made by the respondents.  To facilitate their analysis we grouped them by topic, thus giving rise to three groups. The first one is made up of comments made by those who view Portuguese History and Culture as the most important reasons to be proud of being Portuguese.  Here are a few examples:  

“Because we are a country of many traditions, and one of the most beautiful cultures in the world” (R2).

“It’s cultural and religious traditions. It’s Europeanism. It’s history of exploration (the sense of adventure, not the exploitation of people), the language, the poetic writings” (R3).

 “Have a great culture and great tradition” (R11).

“The food, the language, history, the land” (R15).

 “I like my heritage. I know more Portuguese History than Canadian” (R 21).

“It's a wonderful culture. It's who I am” (R23).

“Portuguese have an old and important culture” (R35).

“I don't know a lot of Portuguese History, but I feel it's important” (R38).

“Wonderful history, beautiful country and great people” (R45).

“Brilliant history, interesting culture, its architecture, cuisine, art, beaches, azulejos, castles, countryside, cerâmica, poets and authors” (R53).

“Because of the History.” (R63).

“Our History and culture is amazing, we have so much to offer to others” (R122).

“We were a world power five centuries ago.  Many of the maritime discoveries were made by Portugal.  We brought Christianity to the entire world and many countries speak Portuguese" (R345).

The second group of comments does not, in truth, present any reason in particular for feeling proud of the Portuguese culture.  Instead, it expresses what we might refer to as a moralistic stance, defending  the notion that simply because one was born in a particular country or is a descendant of citizens of that country, constitutes  reason enough for one to feel proud of it, and of its culture.  In that respect, the comment made by respondent 24, which poignantly summarizes the opinion held by the members of this group, is elucidating: "everyone should feel proud of their country, regardless".  From this perspective then, one could say that the answers provided constitute nothing more than a position of principle, stated in abstract. Here are a few examples:  

            “You should be proud of who you are, no matter what” (R1).

“I am proud of myself, my accomplishments. I think one should be proud of one’s country” (R6). 


“Because everyone should be proud of who they are, no matter where they're from” (24).


“Because, despite everything, it is my country.  With all its flaws and qualities it is Portuguese blood that runs through my veins” (R61).


“Because you shouldn’t be ashamed of your background and culture” (R64).


“You should always be proud of your heritage, and know where you came from” (R65).


“My parents are Portuguese and I'm proud of them” (R67).


“There are many reasons, but the main reason is that we should always be proud of who we are and where we came from” (R85).


“Because I had no choice in what nationality to be born into. I believe I have a right to know more about the nationality I was born into. Being Portuguese is part of my identity – it is who I am as a person. Being Portuguese-descendant makes me the person that I am. I’m proud of who I am, and take pride in being of Portuguese background” (R93).


“Because those Portuguese who are truly Portuguese should always be proud of being so, no matter how poor our country is” (R107).


“If I were an Italian I’d still be proud. We are all proud wherever we come from” (R151).


“One example could be Expo98. Portugal has many great things. They are not talked about that often here in Canada” (R183).


“It’s where my parents are from” (R207).

 “Because I believe that you should always be proud of the country you were born in” (R282).


“You just feel proud, that’s all!” (R304).


“Because I was born Portuguese I am proud of being Portuguese, that’s, all” (R312).

Finally there is a third group made up of incoherent and even logically flawed  comments, which reinforce the notion that, when dealing with issues of a sensitive nature, the answers provided often reflect an emotional rather than a rational response, expressing themselves through common places and pre-conceived notions. A few examples:

“Well, I don't really know why but I love being Portuguese, and as for pride, well that's something that was born in me” (R43).


“Because not everybody is proud of being Portuguese” (R47).


“Being Portuguese is something that you can pass down to your kids, from generation to generation” (R68).


“Portuguese people are very popular” (R70).


“Because I am proud of being Portuguese” (R83).


“You are part of one nationality different from many others” (R88).


“Because many people that I know are Portuguese” (Q111).

“Because a lot of Portuguese people from a long time ago discovered Portugal” (R165).


“I just love the fact that I am Portuguese” (R185).


“Because” (R191).


“Because it is always fun to belong to another race” (R257).


“Because I think it is good to like being Portuguese” (R341).

Putting aside these last two groups of comments which may be considered inconclusive and irrelevant, one could then say that young Portuguese and Portuguese-descendents in Canada find in Portuguese History and Culture the  fundamental motives for feeling proud of Portugal, and for being Portuguese. It is surprising, however, that none of the factors that were mentioned by the same respondents as having contributed significantly towards improving Portugal's image in recent years (such as Portugal's entry into the European Union, as well as the organization of Exp98) were mentioned even once as reasons to feel proud.  It is, in fact, in the past - not the present - that these youths find reasons for feeling some pride in their identification with Portugal and its culture.  

On being a young Portuguese and Portuguese-descendant in Canada

We’ve seen that the large majority of young Portuguese and Portuguese-descendants living in the cities of Toronto and Montreal feel simply Portuguese, or Portuguese-descendants (also referred to as Luso-Canadian). What, then, does it mean for them to be Portuguese in Canada? In other words, in the environment in which they live, study and work, in the relationships they establish with others, how do these young people feel that being Portuguese influences their lives?  Do they feel that they benefit from that fact - or are they harmed by belonging to a group, and to a culture, that never enjoyed a very high status in this part of the world?

To start with, a large majority of those questioned (77.9%) feel that they are not the object of any kind of discrimination in their relationships with the surrounding socio-cultural environment.  Interestingly enough, on the other hand, in cases in which they claim to have felt discriminated against - at school, at work, among friends - it is the Azoreans who most often feel the effects of that discrimination, and usually at the hands of other Portuguese – those from the mainland!  If fact, of all the youths who claim to have felt the effects of discrimination at one time or another in their lives, 69.6% are Azorean or of Azorean descent, while the remaining 30.4% are mainlanders or of mainland descent.  When, however, those of Azorean origin were asked to give specific examples of discrimination, they frequently pointed to the mainland Portuguese as being those who most often discriminate against them.  "I do not feel discriminated anywhere except in the  workplace because my co-workers are essentially Portuguese from the mainland.  It isn't that they don't understand me when I speak to them, but they pretend not to understand me because of the way I speak" (R149); "one time a Portuguese girl, upon realizing that I was Azorean, turned to me and shouted: 'Oh! I thought Azoreans were different because I know they are poorer and they speak differently...'".

Not only most of these youths do not feel they are the object of any type of discrimination for being Portuguese, but the vast majority (85.2%) also feel that they are treated with the same consideration as any other ethnic group in Canada. 

Finally, the overwhelming majority of these individuals (91.3%) would not hesitate to agree that the maintenance of their language of origin - and the culture in general - is of considerable importance to Portuguese and Portuguese-descendant youths.

The data presented above - whether the percentages referred to throughout the text or the comments made by the youths themselves – cannot but be surprising, and appear contradictory,  particularly to those familiar with the realities experienced in the Portuguese "communities" of Toronto and Montreal, namely  the lack of involvement of the younger generations in the life of those "communities", as well as their apparent lack of interest in Portugal and the Portuguese culture. In reality, and in spite of the appeals in favor of retaining the Portuguese language and culture, coming from various sectors and being directed at the immigrants, and in particular at their descendants, the fact of the matter is that those appeals are, for the most part, simply ignored.  Examples of this are all around us, and can easily be found: the majority of youths answer back  in English (or French, in the case of Quebec), even when questioned in Portuguese; virtually all express considerable difficulty in  speaking Portuguese - which some, in fact, have given up altogether; the number of those who attend Portuguese classes is low, and those who do attend them are, for the most part, forced by their parents; even the (few) university students who attend Portuguese classes as part of their course load, do so, in many cases, not out of interest or respect for the language or culture, but rather as a way to ease their often difficult and heavy course loads; the majority of youths do not participate in cultural events held by the "Portuguese communities". And as far as the demands of their parents for them to speak only Portuguese in the home are concerned, it is a well known fact that such demands are very rarely met.  As with other aspects of the family relationship, paternal authority  has been consistently put into question and continues to be so.  The mother and father speak in Portuguese, but are the only ones to do it in the home.  The children always speak in English, in some cases in French (in the province of Quebec), even when they are addressing their parents.  And the day will come -   it already has, for many - when the parents finally admit "defeat", accept the reality that is the "third death of the immigrant" (Abou, 1981), and use one of the official languages when communicating with their children.

This, then, raises two fundamental questions.  

On the one hand, why do the vast majority of young Portuguese and Portuguese-descendents lose interest in retaining the Portuguese culture, and above all, the Portuguese language? Why do they seem so hard to convince of the supposed benefits of that retention, which to others seem so obvious?

On the other hand, why the apparent contradiction between the youths’ words and their deeds – between the fact that they display such a high level of attachment to Portugal and things Portuguese, and even reveal considerable pride in their ethnic identity, while at the same time show so little interest in retaining the Portuguese culture, and above all the Portuguese language?

In the remainder of this paper we will attempt to answer these two questions.  

Cultural retention - why not?

When questioned with respect to their lack of interest in things Portuguese, which, after all, their behavior - namely their absence from activities organized within the Portuguese "communities" - so clearly attest to, most young Portuguese and Portuguese-descendants tend to reply by suggesting that they feel excluded from Portuguese institutions, namely Clubs and Associations, because, in their opinion, these are controlled by the older members of the “community” who seem to always define the terms of everyone’s participation.  "Portuguese associations are dominated by old dictatorial men who want to talk about nothing but Portugal and Portuguese things and, as if that were not bad enough, talk of a Portugal that no longer exists, and insist that it be done in Portuguese and Portuguese alone" (R271).  These are the very words used by one of the young members of the “Portuguese community” we interviewed, but they echo the feelings expressed by many others. Another common explanation for the little enthusiasm that is shown for participation in cultural activities offered by the "community" is the claim that "Portuguese stuff is boring".  

Certainly these statements, of considerable importance as they may be, only apply to the lack of participation in activities held by Portuguese institutions.  However, the issue of their lack of enthusiasm for the Portuguese language and for cultural retention in general, is a far broader and more complex matter, and is related to a wide variety of factors. Among which the following seem to bear special importance:

a) The difficulty that young people – who, throughout the entire day, only make use of the English (or French) language, whether in school, at work, or with their friends - have in finding the motivation to, when at home, make an effort to switch to Portuguese, a language they speak with increasing difficulty.  The situation is further aggravated by their knowing that their parents can, by now, understand them well enough in English (or in French). This problem touches upon the well known fact that is the extreme difficulty that exists for anyone to acquire, and subsequently maintain, a situation of fluent bilingualism, which demands a conscious and continuous effort on the part of the speaker. One clear proof of that is what we see happen with the majority of Portuguese “first generation” emigrants: not only is the new language - whether English or French, in the present case - spoken with great  difficulty and racked with imperfections, but the mother tongue itself - which  was already spoken in a less than perfect manner by the majority of those emigrants - becomes progressively adulterated with the introduction of terms and expressions imported from the new language, for which the emigrant does not know the corresponding terms or expressions in Portuguese. The use of the mother tongue together with English (or French) thus end up having a negative effect on the former, at the same time that it hinders the fluency and degree of correctness of the latter. 

Growing up in this environment, young people naturally suffer its consequences. For that reason, the Portuguese they speak with difficulty is likewise plagued with considerable imperfections - a situation that the youths themselves are well aware of, and which further discourages them from persevering.  

b) The enormous prestige and popularity that Anglo-American culture – which,  to the vast majority of Portuguese youths living in Canada, is the same as saying the Anglo-Canadian culture – and the English language, enjoy among young people all over the world, a situation that, in the case of young Portuguese and Portuguese-descendants in Canada, naturally leads  them to prefer identifying themselves with the dominant culture, and above all, speak its language. This is why statements like "...The global community is becoming increasingly smaller. The need to communicate with populations who do not necessarily speak English or French in order to do business, to establish diplomatic ties, etc., is a fact that can no longer be ignored in North America" (Marujo, 1994, p.322) - statements like these and others with similar meaning, made with the intent to try to motivate the youths to learn and keep their language “of origin”, sound increasingly distant and hollow to young people, especially when they look around and see the reality that is the overwhelming importance and dominance of the English language, which they happen to speak as their mother tongue.  

c) The low status enjoyed by the so-called "ethnic languages" – which, in Canada, means every  language but French and, above all, English – low status that in a way was reinforced by the establishment of multiculturalism as official policy, when the Canadian authorities spelled out, in no unclear terms, that multiculturalism was to be “within a bilingual framework”. In other words, all the languages but French and English were, from the outset of multiculturalism, destined to have an inferior status - officially. And thus, while in Portugal, for instance, when someone is heard speaking a language other than his own, that is generally taken as an indication of higher than average  education, in Canada, given not only the reality of the ethnic diversity throughout much of the country, but also  the lack of interest of the majority in learning foreign languages, when someone is heard speaking a language other than English (or French in the province of Quebec) that is, in general,  taken as an indication of that person being an immigrant - an "ethnic". In these circumstances, the language one speaks becomes a differentiating factor between the dominant and the dominated segments of society, and a clear motive for inferiorization of the latter. Knowledge of this fact drives many immigrants, and in particular their descendants, to feel ashamed of speaking their mother tongue in public. It also causes some of them, who arrived in Canada as adults but who speak English (or French) with considerable fluency, to make a conscious (and noticeable) effort to speak those languages "with no  accent", in what could be interpreted as a clear attempt at "passing" 
.   

d) The fact that many youths – and even members of the "first generation" of immigrants as well - feel ashamed of publicly identifying themselves as Portuguese: because of the negative perception that many of them still have of Portugal and things Portuguese; because of what they believe is the perception shared by others - that of a backward and irrelevant  country. As various authors have noted, this attitude is common among young Portuguese and Portuguese-descendants living in various parts of the world.  With respect to the situation in France, for example, one author (Leandro, 1998, p.210)  states that "the relative prestige of cultures favors the French culture. The culture brought by their parents, being that of the immigrant group, is for that reason always belittled by the surrounding culture and in many cases by the youths themselves”  (our emphasis) The same author goes on to state that "it is common to find Portuguese adolescents who do not speak Portuguese outside the home so as to hide the fact that they are immigrants " (Leandro, 1998, p.210).  

The observations above made refer to young Portuguese and Portuguese-descendants in general, who live in the cities of Toronto and Montreal, whether they are from Azorean or mainland Portuguese origin. However, the various indicators testifying to the lack of cultural retention, manifest themselves with  considerably more intensity among the former than the latter (Oliveira and Teixeira, in press): Portuguese youths of Azorean origin have practically ceased to participate in the life of their "community", as can be seen from their  absence in any cultural event that takes place within that   “community”, namely in Azorean Clubs and “Casas dos Açores” in Toronto and Montreal; anyone visiting a Portuguese class in progress, in one of those two cities, and asking for a show of hands from youths of Azorean origin, is certain to find that, after a moment of hesitation, one or two arms will raise up timidly from amongst twenty or so students; and many young folks of Azorean origin behave as if they felt doubly ashamed: of their Portuguese origins, but even more so of their Azorean roots. Part of the  reason for this behavior - in particular with respect to the retention of the Portuguese language - lies fundamentally in the fact that these youths, much like their parents, have internalized  feelings of inferiority that were instilled in them by the mainlanders, above all for the way they speak Portuguese.  Feeling diminished, they thus prefer to distance themselves (Oliveira and Teixeira, in press). 

The youths, the "fenómeno das respostas" and the effects of cultural duality 

What has been said up to this point may answer the first question above formulated,  insofar as it helps us understand the behavior of youths who, despite the appeals coming at them from various sources, seem to distance themselves further from everything related to Portugal, the Portuguese culture and in particular its most fundamental element - the Portuguese language. But those observations leave unanswered the second question, on why the contradiction between the youngsters’ behavior and their attitude, as expressed in their statements - of which we have presented some of the most significant ones in the last few pages - the contradiction implicit in the fact that the same youths who, in the reality of their day-to-day lives, show so little interest in the Portuguese language and culture, do, at the same time, make such heart-felt statements about their attachment to Portugal and things Portuguese, and even  reveal considerable pride in their ethnic identity. 

Part of that contradiction is very likely to be explained by what some have called the "fenómeno das respostas" - the fact that, when responding to a survey, respondents may tend to give favorable answers to the questions there are posed to them, thereby seeking to adapt to dominant models (Marinho and Cornwell, 1992).  In other words, by answering the questions asked of them, some respondents might not give the answers or make the comments which reflect their true feelings about the subject at hand, instead giving  answers and making comments that they feel the interviewers, as well as future readers, would expect, and want, to hear on that particular subject.  

There is, however, another side to this question. Young Portuguese and Portuguese-descendants, whether they like it or not, are Portuguese – and as we’ve seen, that is, in fact, how they see themselves, and how they continue to feel even when they were born in Canada.  It is also as Portuguese that they are viewed by others. This being the case, they naturally feel a need to positively value their Portuguese identity, and to feel it is valued as such by others. Hence the positive  references that most of them make about  Portugal, the Portuguese culture, and its (real or imaginary) importance in the world… That these youths do not participate in the life of their “communities”,  that they do not, as it were,  “practice what they preach” – because some aspects of "community life"   have, for them, little or no significance; because they are ashamed of speaking Portuguese (outside the “community”), or see no palpable benefits in so doing inside that “community”, and therefore lack the motivation needed to engage in the considerable and continuous effort needed to acquire and maintain a fluent bilingualism - that they do none of this is of no great relevance to the process of making them feel good, for as long as they continue to affirm their belief in Portugal, the Portuguese culture and the importance of being Portuguese.  And above all, for as long as they hear it being  touted  around them. 

This need to present a positive image of Portugal, the Portuguese culture and identity, also explains why so many of our respondents resorted to History - above all the distant past (the "Discoveries", the tiny country that gave "new worlds to the world"...) – when trying to explain the reasons for their pride in Portugal and in being Portuguese
. In fact, 47.6%  of them gave, as basis for their answers, the past, the country's History, while fully one quarter of them were not able to come up with a single objective reason for their pride. It is, in fact, irrelevant, under the circumstances, for that positive image to be based on actual facts or on myths – or “on myths that have become facts” (Cunha, 1988, p. 52)… And it would be useless for the  self-esteem of young Portuguese and Portuguese-descendants  if they chose to use indicators that place Portugal at the bottom of Europe's list, as would be the case with  variables of an economic and social nature. This being  the case, they then use, to justify their pride in their ethnic identity, indicators that are of an essentially symbolic nature, thus avoiding comparisons that could be unfavorable, if not outright embarrassing.  Which goes to prove that "the capacity of individuals and groups to value useful dimensions of comparison in their social identity is one of the essential aspects of social behavior" (Miranda, 2001, p. 259).  

Given, however, that being Portuguese does not carry with it a high status outside the “community”, that positive valuation is only bound to occur inside – or with reference to - that “ethnic community”. Which is why they tend to hide their Portuguese identity in situations where it could be negatively valued, while exhibiting it in other situations where it is seen in a positive light. In other words, for young Portuguese and Portuguese-descendants – as well as for so many of their parents, the "first generation" of immigrants - this means strutting  their ethnic identity when "in private" – i.e., when they are within the "community”, in contact with other fellow countrymen – while trying to hide it when they are "in public" - that is, outside the “community”
. Two episodes that dramatically illustrate this situation, both of which took place in the city of Toronto, were witnessed by one of the authors of the present paper. In one of these  episodes, several dozen university students of Portuguese background met in a relaxed and joyful environment, manifesting themselves exuberantly, forming groups in which they exchanged views about Portugal, often with evident emotion, and spoke mostly Portuguese – in spite of the obvious difficulties of many of them in expressing themselves in that language.  A few weeks later, at another meeting that took place at one of the most prestigious Portuguese Associations in that city, a number of young Portuguese and Portuguese-descendants - university students as well as lawyers, doctors and other professionals of Portuguese origin – socialized with a number of Canadians, including some provincial politicians.  We then committed the imprudence – as we were soon to find out - of asking one of those youths, in the presence of the group of which he was a part, if he was Portuguese. After a short while - and a noticeable hesitation on his part – he answered that “Yes, my parents are Portuguese”. Moments later, another young professional of Portuguese origin pulled us aside and, although discreetly, told us that our question had been inconvenient and should be avoided in public. When we expressed our surprise at this observation, and then mentioned the environment lived at the previously referred student meeting, held only a few weeks earlier, our interlocutor insisted upon explaining that the two situations were clearly distinct.  From what he said, it was evident to us that, while the first meeting took place exclusively among Portuguese - and thus in an environment where being Portuguese and speaking Portuguese were seen in a positive light - the present meeting included many non-Portuguese, and therefore exposed the Portuguese as outsiders. Being singled out like Portuguese in this environment was then a motive for embarrassment, and should not, therefore, be even mentioned. 

The episodes just described somehow illustrate the ambivalent situation in which immigrants and their descendants find themselves with respect to the Portuguese culture, on the one hand, and the dominant culture, on the other. The majority of these youths feel in perfect sync, so to speak,  with the dominant culture, for which they show the highest esteem and admiration, and with which they express a high level of satisfaction (Oliveira and Teixeira, in press). On the other hand, however, that does not take  away the strong Portuguese component of their ethnic identity: either because some were born in Portugal - among which a significant number considered themselves to be exclusively Portuguese, as we’ve seen - and hold on to the memories of friends, family,  as well as the time they spent there; or because others, although born in Canada, were raised in a family and social environment where the pressures placed upon them to retain their Portuguese culture and language contributed to development of a permanent and clear ethnic consciousness.  Everything around them does, in fact, seem to point in that direction: it is their parents who speak to them in Portuguese and about Portugal; it is their teachers, as well as politicians, community leaders and the media, among others, reminding them of the need not to forget their "roots", not to abandon  the Portuguese culture and language, and to be proud of being Portuguese; it is their friends and colleagues at school or their co-workers who systematically call them, or refer to them, not as "Canadians" - which the majority of them in fact are - but rather as "Portuguese"; it is  even the Canadian authorities who, according to the model adopted as official policy - multiculturalism -  establish a clear distinction between those who are Canadians "tout court", that is, "true", non-hyphenated Canadians, members of one of the two charter groups, and those who, even if born in Canada,  never having visited Portugal and not knowing how to speak Portuguese, are still considered to be  "ethnic" or "hyphenated” citizens - a reminder that they may live in Canada but that their "roots" lie somewhere else, in another distant, poorly understood place, called the “country of origin"
... The only place where they seem to be called “Canadians” is in Portugal. But even then, this has the effect of making them feel, once again,  like strangers. Hence it appears legitimate to say that for these young Portuguese and Portuguese-descendants there really isn't any place where they are made to feel truly at home. As one of them, in another context, put it,  "wherever I go I don't consider myself to be in my country, I don't know what I am, really: I'm Portuguese in Canada but Canadian in Portugal" (Carvalho, 1994, p.336). It is no wonder, then, that when asked about their ethnic identity, so many of them choose the “hyphenated ethnic” category (Portuguese-Canadian or Azorean-Canadian) as the one that best expresses their true feelings in this respect. Which lends truth to the idea that most of these youths do not, in fact, appear to feel they possess a single clear-cut and unmistakable ethnic identity - whether it be Portuguese or Canadian - but that, on the contrary, it is divided into various (two in the case of youths living in Toronto, and even three with respect to those in Montreal) cultures, split among various loyalties.  This situation is particularly difficult for those youths planning to live out their lives in Canada and who, as we have already seen, present themselves as "divided individuals: between the receiving country to which they would like to belong wholeheartedly (our emphasis), and their 'country of origin'" (Carvalho, 1994, p. 336), to which the circumstances of their day-to-day lives make them feel somehow attached.

CONCLUSION 

The observations made along the present paper on some aspects of the attitude and behavior of young Portuguese and Portuguese-descendants towards Portugal and the Portuguese culture, lead us to a few final comments, in which we try to summarize the analysis carried out throughout the paper. The conclusions thus  drawn from the text do not constitute new findings – they rather reinforce what we believe to be current knowledge, although some of it, for one reason or another, has not been the subject of open discussion. 

The first conclusion to be drawn from the previous analysis, is that there is a fundamental contradiction between the insistent defense of culture and language retention - i.e., the retention of the culture and language “of origin” - and the admission, by none other than its proponents, of the difficulties and dangers that for the youths themselves are involved in that retention. 

Our second conclusion is that cultural, and above all linguistic retention, in spite of its high visibility, and its  frequently passionate defense  by many of its most ardent proponents, is not, to put it mildly, a topic that ranks high in the interests and priorities of young Portuguese and Portuguese descendants in Canada. We identified the most important reasons why this is so – why cultural retention triggers so much interest from so many, and why so few  youths are to be found among those interested in practicing it. 

A third conclusion is about the relationship between cultural – and above all linguistic – retention, and ethnic identity. We saw that in spite of their lack of involvement in the life of the “community” and above all their refusal to speak Portuguese, most youths remain deeply influenced by their Portuguese background, and feel an attachment to Portugal and Portuguese culture. In other words, it does not appear to be necessary for a youth of Portuguese descent to actively participate in the life of the Portuguese “communities”, and much less to speak the Portuguese language, in order for him/her to still identify with Portugal and with aspects of the Portuguese culture – which he/she then feel a need to value, and to see valued by others.We saw that, if for no other reason, this state of affairs comes about as a result of the situation of cultural duality in which that youth lives, coupled with the low status granted the Portuguese identity outside the Portuguese “communities”. 

Finally, our findings support the conclusion that there is a hefty price to be paid by the youths, as a result of that  situation of cultural duality in which they live - which price translates, namely, into a state of confusion and insecurity. To deal with this  situation, many  youths end up adopting, and improving upon, a strategy that has, in fact, been used by many of their parents before them, once they found out that  being Portuguese is not something  that carries with it a very high status, or even that is looked upon very favorably
: they assume a Portuguese identity when surrounded by members of their own group, inside the "community"; and a Canadian identity when outside of that “community”, in contact with other groups. 
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� It may be argued that this attitude is prevalent among the upper classes, and much less so among the lower classes. Although the day to day experience provides abundant evidence that this is mostly the case, one must not forget that manifestations of less consideration for the emigrants have also become common  among the same lower classes from which most of those emigrants are recruited. A poignant example of this is provided by recent developments in the Azores, where “Americans”, and later “Canadians” used to be highly regarded – and envied – by the locals, and where that situation has recently changed so much in that respect that many of the residents, coming from the same social background as the emigrants, are now highly critical of them. Reports on that situation indicate that many Azorean emigrants who come to visit, from the United States and from Canada,  feel ignored by the locals,  poorly treated, and  occasionally even outright unwelcome by them (Oliveira, 1996). Symptomatic of this new attitude is the fact that  many of the locals now frequently refer to the emigrants simply as “summer flies”…  


     


� This “nationalist and emotional gloss” (Higgs, 1990, p. 8) has been noticed by other authors, with respect to “a simplified history of chivalrous deeds of derring-do narrated in primary school texts” (idem), which many of the “first generation” Portuguese immigrants now living in Canada were directly exposed to in Portugal. With respect to the “second generation”, now living in Canada, that direct exposure has been equally important for most of its elements: besides the influence received from their parents and other members of the “community”, many of them also attended Portuguese school in Canada, at various levels. In fact, 54.9% of respondents in our sample have attended Portuguese classes in Canada, of which 88.7% did so at the elementary level, 44.3% at the secondary level and 4.6% at college or university level. (On this topic, see also Cunha (1988) and Matos (1990).  
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� A literal translation for this expression would be “homesickness business”. In broad terms, it refers to the business of importing directly from mainland Portugal, as well as from the Azores and the Madeiras,  products   which are particularly appreciated by the immigrants.





� Distributed as follows:  24.6% declared themselves exclusively Portuguese; 6.5% exclusively Azorean; and 45.2% Luso-Canadian (Portuguese-Canadian or Azorean-Canadian).





� Specifically, the following: Nice people – 4.5%; Hard-working people 6.4%; Land of my ancestors- 10%; Other 5.2%.  


� As one author (Meintel et al, 2002, p.3) states,  one's "accent" constitutes a "strong indicator of his or her 'insider/outsider status', an inclusion and exclusion criterion".





� On this topic see Fernandez, 1979.





� This, of course, does not mean that the distinction, so carefully maintained and insistently repeated, between "Canadians" and "ethnics", is a product of multiculturalism.  It already existed well before that policy even became the official Canadian policy of ethnic relations.  What multiculturalism seems to have done is legitimize that state affairs, making it “official”. By so doing, the dominant society  provided their “ethnics” with a kind of certificate – valid for life and transferable throughout generations – tagging them as “ethnics”, as hyphenated citizens, and making clear that the distinction between “ethnic Canadians” and simply  “Canadians” – presumably “the real ones” – is here to stay. Officially.





� For the "first generation",  this discovery was so dramatic that one author called it the "third death of the immigrant" (Abou, 1981).   























